
518 Berichte und Kommentare

Anthropos 85.1990

African system of thought over his own. I do so
now. But it is Beidelman who has inflated the issue

out of proportion, generating considerable heat
but precious little light. If there is one important
matter that survives this sterile and otherwise ac

rimonious dialogue, it is found in Beidelman’s
assertion (1990: 193) that professed faith has no
role to play in the way in which an alien observer
understands or interprets the religious convictions
of some other people. In these days marked by
a heightened awareness and sensitivity about the
ways in which personal and “reflexive” issues
color ethnographic writing, his remark might give
rise to the renewed consideration of this complex
issue Evans-Pritchard earlier addressed.
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“To Praise the Sun”

A Traditional Nyaturu Hymn of Praising
God and Asking for His Blessings

Franz Gieringer

Introduction

The casual observer casting a judicious eye on the
waNyaturu in North-Central Tanzania may be for
given, if he finds their material culture singularly
lacking in for instance comfortable huts, colour
ful attire, well made household goods, musical

instruments, beautiful items of handicraft or art, or

a sophisticated agricultural production. However,
the Turn tribe is quite unique, at least among the
tribes of the region, in having composed during
days long before anybody’s living memory a ritual
prayer, which is of great emotional and spiritual
beauty and which is addressed to God on some
very few occasions in life, primarily at the time of
a betrothal.

In its importance and significance it may well
be compared to the first Sura of the Koran, the
Lord’s prayer in the Gospels, or with the Rig Veda
of Hinduism.

In the kiNyaturu language the prayer is called
“Ukuta Yuva,” which means “To praise the Sun,”
and I first came across it in “A Long Path” by
Marguerite Jellicoe, where it is briefly mentioned,
but not presented as such. Partly out of a general
interest in the culture of the people I live and
work with, partly because I was curious, whether
I could incorporate elements of “Ukuta Yuva” in a
somewhat more African approach to the Kerygma
of the Christian Good News, and partly as a reac
tion to the challenge that motivates the seafarer in
uncharted waters, I endeavoured to get hold of a
full and complete rendering of the prayer. Needless
to say that there did not exist any such text in
published print or - as far as I am aware - in form

of a manuscript hidden away in someone’s drawer.
Former President Julius K. Nyerere once re

marked that with the death of every old man part of
Tanzania’s heritage irretrievably disappears. Well,
I set out to catch at least some of the old waNya
turu, before it was too late, and by questioning
them personally or by having them narrate the
prayer to some trusted literate relative of his, I
eventually accumulated a number of handwritten
or tape recorded versions of the prayer which
differed in their individual quality of style, pre
sentation, and language, but only very marginally
in their content. In its Kiswahili form, in which
the prayer is presented below, it is culled, as it
were, from the notes 1 had taken myself and of
the accounts that had been collected for me by
friends who assisted me as well in translating the
original spoken words of kiNyaturu into Kiswahili.
I owe a great debt to these friends of mine and to
the elderly tribesmen who helped me with unfail
ing availability, patience, and generosity. While it
would be impossible to mention all, special thanks
are due to Ntui Njiku, Mateo Mwendwa, Saidi
Muna, Hadu Ng’imba, Emanuel Kijanga, Simon
Njiku, and Margaret Matthew, who assisted me in
compiling the definitive account of the prayer.

Finally, a few comments about form and


