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of Uttar Pradesh in the districts of Muzaffarnagar
and Meerut. These two districts are located in the

interfluve (doah) between Yamuna River to the
west and the Ganges to the east. The Jats do not
live in the broad river beds, the khadar, but on
the older and therefore slightly elevated alluvial
plains which are rarely flooded nowadays (Mukerji
1964).

Principal crops of the area are sugarcane and
wheat. Since the big canals were constructed -
the Eastern Yamuna canal in 1830 and sections of
the Ganga canal in 1855 and 1860 - the area has

been relatively prosperous. The Jats in particular
have been eulogized as hardworking by the British
and others. To an extent the Jats have become a
role-model for various castes in the area. More re

cently, “green revolution” technologies have rein
forced the impression of prosperity, though villag
ers rightly consider themselves poor compared to
many urban businessmen, industrialists, and even
government employees.

The biggest city is Meerut which is a center of
small industries. Owing to the proximity of Delhi
some large industries have been established in
the area. Along the main highways the landscape
is being transformed by a ribbon-like growth of
industrial units.

The river beds, particularly the lowlands near
Hastinapur, are the only areas which contain major
vestiges of the original flora and fauna. Hastinapur
is presumably the ancient capital of the Kauravas
in the Mahabharat epic (Lai 1954-55; Joshi 1965).
Otherwise the districts are intensively cultivated, a
 few large trees, a mango orchard, or the minarets
of a mosque occasionally breaking the monotony
of rolling fields.

 The villages themselves are densely clustered
and nowadays often very large, “the largest in
Asia” as the saying goes. The poorer dwellings
 are thatched mudhuts, while many houses are one
or two storied brick houses with flat roofs. The Jats
and some other agricultural castes often own both a

 house (ghar) or even an ornate mansion (haveli) in
which the women reside, and a smaller gher where
the men spend time together with some of the

 cattle and their agricultural implements. The lanes
between the houses are usually dirty and uneven
due to the passage of heavy buffalo drawn carts,

 but once inside the compounds the villager as well
as a visitor may enjoy a pleasant atmosphere in the
shade of a neem tree (Azadirachta indica) while
resting on string cots and with a hookah within
reach.

Each village tends to be dominated political
ly and economically by one of the agricultural

castes. Schwartzberg puts it this forcefully: “in
the villages in which the Jats live no other cul
tivating caste is represented, even by as much as
a single household” (1965: 488 f.). The same is
often the case as regards other landowning culti
vating castes such as Tyagis, Gujars, Ahirs, Ya-
davs, and Sainis. As peasant proprietors generally
working their field themselves, these castes sit very
tightly on the land. Historically, they have to a
large extent resisted de facto alienation of land
to non-agricultural castes such as merchant castes
(see Raheja 1988a: 255 note 5). Presently, these
castes strongly oppose the low caste Chamars who
try to obtain land in villages which the peasant
proprietors consider “theirs.” The ex-untouchable
Chamars are very numerous in the area. The high
caste Rajputs and even the Brahmins sometimes
dominate their villages in a manner similar to the
agricultural castes, but Rajputs and, in particular,
Brahmins tend to constitute a smaller percentage
of the population in the villages where they live.
They are more evenly distributed (Schwartzberg
1965 and 1968).

2. Caste Category and Clan

The Jat identity may be defined on several levels,
e.g., the level of varna, the level of caste, and the
level of clan. The definition of Jats in terms of var
na and caste is a public matter which is frequently
talked and written about. British ethnographers
and their present-day successors, as well as the
Arya Samaj reform movement, have contributed
extensively to the creation of a Jat identity on these
levels. But the core of the Jat ideology is probably

 “home-made.” In this article I will only touch on
some aspects of the Jat identity. The more fanciful
legends regarding the colonization of Jatland by
Jats, etc., (Dahiya 1980: 85; Mukerji 1968) will be
omitted as they are not pertinent to this analysis.

When Jats talk about themselves as a caste

 - as groups of male Jats tend to do - they often

stress their “democratic” values. No-one is their
superior or as Tiemann says: “Ein rechter Jat will

 keinen anderen Jat fiber sich wissen” (1968: 42).
Since the Jats generally only live in villages

which they dominate politically, they see them
 selves as “kings” in their own villages. The Jats
consider themselves as well as Rajputs, Gujars,
Ahirs, Sainis to compose a category of castes.
They belong to the same varna or caste category:
All are Kshatriyas or “rulers” sharing hereditary
martial proclivities or leadership qualities. In this

 context, the differences between the Kshatriya


