
PART I: NUSA PENIDA AND THE KINGDOM OF DALEM PEED

spread (like those of Mengwi and Badung), no doubt at a disadvantage. For these
more recent kings all cooperated, in contrast to Pinatih, with Brahmana whom they
made religious leaders. They were, however, faithfully dedicated to the ruler. For all
the rituals of the life-cycle, the 'people' were directly or indirectly forced to ask for
holy water from the Brahmana compounds, which were decentralized — 1.e., scat-
tered over the area. But since the Brahmana were in the service of the raja and they
attached importance to relations with the royal court, they were held to be its sacred
representatives. Pinatih did not have these — as it were — political 'advantages', since

its rulers acted out of a single center and to all appearances had no ritual specialists
as delegates or local representatives.

Nusa Penida and the Kingdom of Dalem Peed

Thehistorical scenery of Bali unfold from a third perspective as well: Nusa Penida,
especially the region of Dalem Peed, which had (and still has) numerous connections
With the southern coast of Bali. These connections are found on various levels, as
well as in regard to time. But these levels cannot be clearly separated, since over the
years they have become blended in the oraltraditions.

Nusa Penida lies off the coast of south Bali (see map 1). Its steep cliffs and
mountainous countryside, with its highest elevation, the Gunung Mundi (529 m), are
clearly visible. Even though the island seems within reach, it is difficult to get to
because the ocean current is particularly strong, and depending on the season, it
turns the crossing into quite a dangerous adventure. The Balinese reluctantly set out
on this journey, and during the rainy season, when the waves are particularly high,
they forego it completely.

Looked at from Intaran/Sanur, the geographical location of Nusa Penida has a
special importance in connection with the calendar and its rituals. As 1s known, there
are two different kinds of calendars in Bali (cf. Goris 1960c), the Hinduistic-Bali-
nese' and the 'Javanese-Balinese'. They are decisive for the performance of rituals in
connection with the cultivation of the fields, especially irrigation, and the temple
festivals. In the Hinduistic-Balinese calendar, which in principle is based on the an-
nual cycle, the equinoxes (in the spring and autumn) play an important role. Indeed,
it is at these astronomical moments that ritual cycles are performed which introduce
and characterize the following six months. Thereby we find a half-year which is
mostly dedicated to the deities of the netherworld of Nusa Penida. It begins with the
equinox in autumn, at the start of the rainy season, when storms and floods as well
as diseases, grubug (Weck 1986:153-158, Lovric 1987:326, 331-334), threaten the
people. The sun rises behind Nusa Penida at this point in time. People get ready to
receive the army of deities of the netherworld approaching from Nusa Penida across
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