
PART II: THE EFFECTS OF THE ESTABLISHMENT OF A NEW SOCIO-RELIGIOUS ORDER

after all, 1s addressed as a deity ruling the world. It 1s therefore understandable that
she 1s found in ground actually dedicated to Dalem Peed. If she 'only' represented the
ritually pure Brahmana daughter, she would probably not be found here.

Of greatest interest 1s the combination of altars for Dalem Peed (also called
Dalem Bungkut) and Dalem Gaduh, as well as Panji Sakti. What 1s actually repre-
sented are the two antagonists, for Gusti Ngurah Jelantik defeated — by order of the
raja of Klungkung — the rebellious raja of Dalem Peed on Nusa Penida. When I
asked about the downfall of Dalem Peed, the Mangku stressed that Dalem Bunkut
had not been killed. Dalem Gaduh (I Gusti Ngurah Jelantik) did not defeat Dalem
Bunkut with weapons in a duel. His wife is said to have handed him a ciung, a secret
fang, and only with this did he achieve his victory over Dalem Bungkut. Dalem
Bungkut lost his strength through the ciung and thus his power.

The kawitan of the Mangku andhis family is in Blahbatu, the home of the victor
over Dalem Bungkut. He calls himself a member of the Pedoman clan who once
were the followers of I Gusti Ngurah Jelantik. This makes clear why the hero of the
babad Blahbatu, I Gusti Ngurah Jelantik, and his origin play a role in this temple.
There is no connection to the P. Batur Sakti and to Panj1 Landung, either in the oral
traditions or in the ritual relationships. We can therefore proceed from the fact that
the connections with Buleleng,"^ as they present themselves today, are to a large
extent independentof each other.

The Effects of the Establishment of a New
Socio-Religious Order on the Local Pantheon

The Deities of Dalem Peed and Their Classification
in the Hierarchy of Values

As the histories of Nusa Penida and those relating to Arya Sentong have indicated,
there must have been a socio-religious network of relationships between this off-
shore island and the region of today's Intaran. These included not only relationships
between people but also those between gods. A number of temples still existing
mainly along the beach of Intaran, give evidence of this. These gods are local deities
which are not part of the Hinduistic (‘high god') pantheon. They are predominantly
related to ‘commoner’ clans.

If one tries to locate these local deities' in a broader historical-religious context,
they, and the rituals associated with them, especially the extensive ‘trance’ sessions,

1 Friederich (1877:62) states that "seven generations ago" satrya princes were chased from
Buleleng by a wesya clan; they are said to have settled in the area of Badung.
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